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KOINONIA

A.  Key Foundational Points:
1.  Brotherhood and Fellowship are not co-extensive.
a.  Brotherhood includes everyone who has been born into the family of  God; it includes all God's children by rights of birth.
b.  Fellowship is more narrow than brotherhood.  Fellowship is an "in Christ" relationship; the sphere of existence where there is reconciliation between God and man in Jesus Christ.   Fellowship is based upon being reconciled to God (being in a state of reconciliation).                                                     
c.  A brother may be out of fellowship with God (as the prodigal son in the parable), and consequently out of fellowship with me if I am in fellowship with God.

2.  The Triune Nature of Fellowship.
a.  Anyone in fellowship with God is in fellowship with me.
b.  Anyone who is not fellowship with God is not in fellowship with me.
c.  Anyone who breaks fellowship with a brother who is in fellowship with God breaks his own fellowship with God.  "One cannot be in fellowship with God and out of fellowship with his brother who is in fellowship with God" (p. 25).
3.  The Criterion of Fellowship are three  (these are those who are not in fellowship with God and should not be in fellowshipw with the church):
a.  Identity -- he must be a child a God and my brother.
(1) Limit:  if they are non-children, then no fellowship (p. 93).
b.  Doctrine -- one can believe a lie and be damned.
(1) Limit:  false teachers, public teachers of what is false.
c.  Practice -- his life must reflect his Christian values.
(1) Limit:  if they are prodigal sons, left the fellowship voluntarily (p. 94).
(2) Limit:  disobedient children, living unruly lives.  "The church must not retain in its fellowship those who refuse to obey apostolic traditions, apostolic institutions or apostolic orders as revealed in the Scriptures" (p. 96).  I presume this means rebellion against acknowledged commands of God, or failure to practice commonly understood commands of God.
(3) Limit:  Schismatics, those who cause division (p. 98).
(4) Limit:  Immoral, those who do not practice holiness (p. 99).
(5) Limit:  Undisciplined, those who refuse to be corrected or refuse to repent of their sin (p. 102).

4.  The issue is focused in the concept of discipline:  who is the church to discipline?  Fundamental answer:  those who are out of fellowship with God.
a.  Summary statement:  "If he breaks his fellowship with God through sin, deliberate error or indifference, then the church is to break fellowship with him."
B.  Issues to be Raised
1.  Issue:  the doctrinal criterion is the rub.
a.  Jividen permits "different opinions" (p. 82).
(1) Opinion is a private belief, not a public teaching.
(2) Opinion is binding on the person holding it, but not normative for others.
(3) Opinions are not barriers to fellowship. 
b.  Jividen permits "doctrinal misunderstandings" (p. 85).
(1) Example given by Jividen –
(a) Tolerated false beliefs about resurrection in Corinth.
(b) Tolerated false beliefs about the essential nature of circumcision.
(2) These misunderstandings must not become a part of public teaching or else they become barriers to fellowship. "There is a difference in doctrinal misunderstanding and teaching a false doctrine" (p. 86).
(3) Public teaching of "doctrinal misunderstanding" must be corrected or disciplined.
c.  Jividen makes a distinction between an opinion and a doctrinal misunderstanding.  The former may become public as long as it is not schismatic, but the other is to be disciplined or corrected if it becomes public. 
d.  What is the line between the public teaching of opinion and the public teaching of "false doctrine"?
(1) Where does opinion end and doctrinal misunderstanding begin?
(2) Are not all opinions doctrinal misunderstandings?
(3) Perhaps the answer is this:  doctrinal misunderstandings are misunderstandings of the "teaching of Christ", but opinions are beliefs that fall outside the realm of the "teaching of Christ?” "If God had spoken on the issue, it would no longer have been an opinion; it would have been a Divine teaching -- a doctrine."
(a) How do we define the "teaching of Christ" -- what does it contain and what does it not?  This issue is not addressed in the book.
(b) Do such issues as the indwelling of the Spirit, the war question, instrumental music and other questions fall into areas of the "teaching of Christ" or in opinion?  Has not God taught explicitly on the nature of the indwelling Spirit?
(c) Is this a distinction between explicit teaching of the Bible and the implicit teaching of the Bible?
2.  Issue:  levels of fellowship.
a.  Taking this statement as a summary:  "If he breaks fellowship with God through sin, deliberate error or indifference, then the church is to break fellowship with him" (p. 69).
(1) "Deliberate error" (rebellious attitude) and "indifference" (apathy toward the will of God) are obvious.
(2) "Sin" is the critical factor here.
b.  Sin breaks fellowship with God.

(1) I will exclude "false opinions" from the category of sin (though the vegetarians were erroneous in their opinion, they did not sin in holding that belief except as they forced it on others).

(2) Sin, then, refers to:
(a) Public teaching of doctrinal misunderstandings.
(b) Actions which are sinful.
c.  Since I dealt with "public teaching of doctrinal misunderstandings" above, I will focus here on "actions which are sinful."
(1) Two examples:
(a)  Suppose we treat smoking as a sin -- it is an action of sin. Ought it to be disciplined?  The question comes down to this:  has the act of smoking broken fellowship with God.
(b)  Suppose we treat instrumental music -- it is an act of sin. Ought it to be disciplined?  The question comes down to this:  has the act of use the instrument in the worship of God broken fellowship with God?

(c)  Suppose we treat fornication -- it is an act of sin.  Ought it to be disciplined?  The question comes down to this:  has the act broken fellowship with God?
(2) Generally,
(a)  We treat the sinful act of smoking as a rather light matter, and do not discipline members for it, and consequently acknowledge no rupture in the fellowship between the smoker and God.
(b)  We treat instrumental music as a serious matter, and we do acknowledge a rupture in fellowship between God and the user of the instrument.
(c)  We treat fornication as a serious matter, and we do acknowledge a rupture in fellowship between God and the fornicator.  This would call for immediate discipline.
(3) At one level, we hold "in fellowship" those who practice sinful acts like smoking, but at another level we sever fellowship who those who practice fornication.
(a) With the smoker we are not willing in practice to acknowledge a severance of fellowship between he and God, but yet we would argue that it is a sin.  On the other hand, with another sin, like fornication, we are willing to acknowledge a severance of fellowship from God.
(b) On the one hand, while we are willing to acknowledge the smoker as in fellowship with God, but on the other hand we would not participate in those actions with him.
(c) Consequently, we do not sanction his sinful habit, but we yet recognize him as "in fellowship" (in a reconciled state with God).
d.  Question:  is not this a recognition of levels of fellowship within the church?  When we make the judgment based upon levels of maturity and the severity of the sin whether to discipline (i.e., recognize rupture of fellowship between God and the practitioner) him, have we not make a distinction between two sins?
(1) We do not discipline the smoker, but we do discipline the fornicator.
(a) Smoking as a sin is an inference from Scripture, and we permit levels of maturity to factor into our treatment of such brothers?
(b) Fornication is explicitly declared sinful in Scripture, and we are explicitly told to sever fellowship with those who practice it.  Levels of maturity will not permit the toleration of those who practice fornication.
(2) What about the users of the instrument in the worship of God?
(a) Is this a matter of explicit or implicit teaching?
(b) Is this a matter which severs fellowship with God irrespective of different levels of maturity?
(c) Can we still be "in fellowship" with those who use the instrument even though we do not and will not participate in that sin with them?
Conclusion:  Two Questions:

1.  Where and how do we draw the line between opinions which may be publicly taught without discipline and doctrinal misunderstandings which may not be publicly taught?
2.  Where and how do levels of fellowship function in the body of Christ when we make allowance for different levels of maturity and the severity of the sin?
