"Holy Spirit Baptism in 1 Corinthians 12:13?" Gospel Advocate 119.43 (October 27, 1977), p. 679-80.

Baptism in the Holy Spirit, according to Pentecostal theology, is an experience subsequent to conversion which imparts miraculous ability or spiritual gifts. The experience is supposedly verified in every Christian by the ability to speak in tongues, that is, foreign languages. (Acts 2:4, 6, 8, 11.) This doctrine is central to the Pentecostal movement. Without it the movement would not exist since, Biblically speaking, there would be no other way to receive a spiritual gift today. Therefore, it is the key issue within the theological framework of Pentecostalism.

In their zeal to establish that Holy Spirit baptism is an attainable experience in contemporary Christianity, many passages are construed in order to substantiate their thesis. For instance, Ephesians 5:18 is re-read to mean "be baptized in the Spirit." Actually, it reads "be filled with the Spirit." John the  Baptist was "filled" with the Spirit before the first baptism in the Spirit took place on Pentecost. (Luke 1:15; cf. 1:41, 67.)

Another such passage is 1 Corinthians 12:13 which reads: "For in  one Spirit were we all baptized into one body, whether Jews or Greeks, whether bond or free, and were all made to drink of one Spirit." It is argued that this is a reference to Holy Spirit baptism. The Greek preposition en does literally mean "in" thereby denoting the element of baptism as in Matthew 3:11. This seems plausible, and is, in fact, grammatically possible. (Leon Morris, The First Epistle of Paul to the Corinthians (Tyndale), p. 174.)

However, this is not the only alternative open to the exegete. En may have an instrumental usage as in Luke 22:49: "shall we smite with (en) the sword?" (Cf. C. F. D. Moule, An Idiom-Book of New Testament Greek, p. 77.) The passage may read: "For by means of one Spirit were we all baptized into one body…" The difference between the two renderings is that in one the Spirit is the element, thus Holy Spirit baptism. The other represents the Spirit as the agent or influence, thus water baptism. Which is the correct meaning? Three arguments are set forth below to demonstrate that the former cannot be the correct meaning.
First, the context concerns the unity of the body of Christ (verse 12, 27) which is the church (Colossians 1:18, 24). The church, according to the New Testament, includes all the saved. None are saved outside of the church. (Acts 2:47; Ephesians 5:25-27.) To be in Christ is to be in the church. (Ephesians 1:3, 20-23.) Therefore, the action which places on into Christ, also places on into the church. According to 1 Corinthians 12:13, baptism places one in the church, and therefore, in Christ where salvation is. (2 Timothy 2:10.) The baptism under discussion here is the act of conversion. It places one in a saved condition.

However, if the reference is to Holy Spirit baptism, then the action is subsequent to conversion. But the baptism of 1 Corinthians 12:13 is the consummative act of conversion which places one in Christ, that is, the church. Therefore, it could not refer to baptism in the Spirit. Rather, 1 Peter 3:20, 21 points out that water baptism is included in the plan of salvation. Thus, it would be natural to conclude that the reference here is to water baptism, not Spirit baptism.

Second, it is claimed by Pentecostals that all persons who are baptized in the Spirit have the ability to speak in tongues. Some Christians, however, did not have that ability. (1 Corinthians 12:30; 14:5.) Therefore, some Christians were not baptized in the Spirit. Yet, 1 Corinthians 12:13 stresses that "all" had been baptized. Therefore, Spirit baptism and the baptism of 1 Corinthians 12:13 are not one and the same.

Further, supposing the passage refers to Spirit baptism and some Christians were not baptized in the Spirit, therefore (knowing that the baptism of 1 Corinthians 12:13 is necessary in order to become a member of the body of Christ), we have Christians who are not Christians. Such is an absurdity. The baptism of this passage and Spirit baptism are two separate and distinct actions.

Third, the latter part of verse 13 is a "reference to the reception of the Spirit in baptism." (M. R. Vincent, Word Studies in the New Testament, III, 258.) This places the Pentecostal in a peculiar position. He affirms that all Christians have the Holy Spirit dwelling in them. (Romans 8:9.) Yet, no person who has not been baptized with the baptism of 1 Corinthians 12:13 has the Spirit dwelling in him (since one is made to drink of the Spirit in that baptism). Therefore, if 1 Corinthians 12:13 is Spirit baptism, then no person who has not been baptized in the Spirit is a Christian. But it is affirmed that Spirit baptism is subsequent to conversion. Therefore, the two baptisms cannot be identical. Rather, the reception of the Spirit follows water baptism. (Acts 2:38.)

What, then, is Paul teaching? The Holy Spirit is the revealer of Scripture (Ephesians 3:5) and uses it as his instrument (Ephesians 6:17). Through it, he teaches men how to enter the body of Christ. (Cf. "washing of the water with the word," Ephesians 5:26.) For this reason Paul could say that he had begotten the Corinthians "through the gospel" (1 Corinthians 4:15) because it is the instrument through which the Spirit begets sinners. The Spirit's role in the conversion of the sinner is to reveal to him the word of God so that the Spirit, through the word, might save him as he responds to the gospel. (Romans 10:17; James 1:18, 21.)

This is borne out in other baptismal passages. One must be born of "water and the Spirit." (John 3:5.) We are saved through the "washing of regeneration and renewing of the Holy Spirit." (Titus 3:5.) These passages bear the same meaning as 1 Corinthians 12:13. Paul teaches that we enter into the body of Christ by means of the Spirit's teaching because by his teaching we learned that we needed to be baptized.
